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Without a doubt one of
the hallmarks of Judaism
is the "Shabbat". Right
at the outset of the crea-
tion story the Torah sets
aside the seventh day as
a hallowed and sancti-
fied "day of rest". At the
completion of G-d's
creation we are told,
"And G-d blessed the
seventh day and sancti-
fied it, for on that day he
rested from all of his
work" (Bereshit 12:3).

The obligation to keep
the Shabbat is men-
tioned in this week's por-
tion entitled "Ki Tissa".
The first question that
comes to mind is why
does the Torah repeat
the commandment to
keep the Shabbat in our
portion? After all the
Shabbat command was
already communicated
to us in the portion of
"Yitro" when the Ten
Commandments were
given. Secondly the fo-
cal point of this week's
portion is the "Sin of the
Golden Calf". Immedi-
ately preceding that
story the Torah says the
following, "And G-d
spoke to Moses thus
saying, speak to the chil-
dren of Israel thus say-
ing nevertheless (Akh)
you shall keep my Shab-
bat for it is a sign be-
tween you and me for

generations so
that you may
know that | am G
-d" (Shemot
31:12-13). Why
does the obliga-
tion to keep the
Shabbat come
directly before
the sin of the
Golden Calf? Fi-
nally there is an-
other troubling
juxtaposition. The
last two portions
(Terumah and
Tezaveh) and the
beginning of this
week's portion dealt with $
the building of the

"Mishkan". Why does

the Shabbat command

come immediately after

the "Mishkan" narrative?

Regarding the Shabbat
text the Rabbis were
bothered by the word
"nevertheless" (akh).
The term nevertheless
(Akh) always comes to
exclude something. The
verse seems to insinuate "oy
that one may have
thought that there is
something else more
important than observing

the Shabbat, the text #S# "%
therefore states

"nevertheless you shall

keep my Shabbat". What |
is that something else? g m '

What else could one
have possibly thought " #
supersedes the Shab- &" ™

bat? That something

else, explain our Rabbis,

was the building of the # $
"Mishkan" (later the

Temple). Hence we can
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understand the juxtaposi-
tion of the Shabbat com-
mand immediately after
the narrative to build the
"Mishkan". The Torah
wanted to make it very
clear that even though
the "Mishkan" was a holy
place, nothing less than
G-d's dwelling place in
the world, we should
never conclude that
building the Mishkan
should also be permitted
on the Shabbat. The
Rabbis concluded "that
the building of the Mish-
kan does not set aside
the observance of the
Shabbat" (see Rashi on
our Parasha 31:13 and
Maimonides Bet Habe-
hira 1:12).

The question is why?
One could argue that the
function of the Shabbat
and the "Mishkan" were
in many ways similar.
Shabbat is a day, when
observed properly, that
instills into the mind and
heart of a Jew a "sense
of awe for the spiritual
and an automatic con-
nection to the divine". On
Shabbat all creative ac-
tivity stops so that we
can recognize G-d as the
ultimate creator. Shabbat
is about recognizing that
G-d is present in the
world. That too was the
purpose of the
"Mishkan". The Abar-
banel and other com-
mentaries explain that
the purpose of the
"Mishkan" was to make
people aware that G-d is
present in the world and

that he can be felt in our
lives. Like Shabbat draws
G-d into the world, so too
does the "Mishkan" draw
G-d into the world. Seen
in this way one could ar-
gue that the "Mishkan"
and Shabbat should have
been equal one to an-
other. Neither one should
supersede the other.

Yet when the question of
which of the two is more
important is posed, the
answer is the "Shabbat".
By stating that on Shabbat
the building of the
"Mishkan" must be sus-
pended, the Torah was
telling us that Shabbat is
one up on the "Mishkan".
Which brings us back to
our question, why? What
is it about Shabbat that is
more important than the
"Mishkan"? Why does
Shabbat create a more
heightened sense of awe
and spiritual connection
than the "Mishkan"?

The answer is subtle yet
profound. The "Mishkan"
with all of its glory and ho-
liness was after all built by
human hands. Great
craftsmanship and human
planning had to neverthe-
less be implemented in its
building. The spiritual ex-
perience there was very
intense, but nevertheless
it didn't fully get across the
message that "G-d ( and
only G-d) runs every-
thing". We need look no
further that our own ex-
periences. | have the
great privilege to escort
many people to the
"Western Wall" (Kotel)
and to the tunnels be-

neath. Without exaggera-
tion the question that all
the people ask when they
see the size of the Tem-
ple stones is "how did
they move those stones”,
or "what amazing human
ingenuity it must have
taken two thousand
years ago to build the
Temple". At the end of
the day the Temple, as
important as it was, was
nevertheless the work of
human beings.

Not so the Shabbat. On
Shabbat all human crea-
tions cease. On Shabbat
we completely pull away
from our creations to rec-
ognize the one and only
creator. On Shabbat hu-
man involvement is kept
at a minimal. There is no
cooking, no electricity, no
cars, and best of all no
cell phones. It is a day of
complete human retreat
into the spiritual.

Rabbi Samson Rafael
Hirsch puts it best in his
book entitled "Horeb". In
his chapter explaining the
philosophy behind the
Shabbat he says the fol-
lowing, "Heaven and
earth and that which fills
heaven and earth, were
created by G-d. They
were called into exis-
tence by G-d's: "Let there
be" and they regulated
themselves obediently
according the Creator's
law. But man was also
called into existence thru
G-d's: "Let there be"...
And the earth and the
host of its being were
surrendered to this free
government of

man. What was there to
safeguard the world
against man? What safe-
guard that man in his po-
sition of honor would not
forget G-d, that he would
not look upon the world
which had been entrusted
to him to govern accord-
ing to G-d's will as his own
property, that in his con-
trolling power over the
things around him, he
would not regard himself
as master and that he
would not live in G-d's
world solely according to
his human will?... Behold,
G-d crowned His work
with the seventh day of
creation and bestowed on
it a constantly recurring
sanctity and a blessing. A
sanctity that thru it man
should be continually re-
minded of his appointment
by G-d in G-d's world to
be G-d's servant and that
he should devote himself
to that capacity. But how
can Shabbat become
such a symbol?

How does man show his
domination over the
earth? In that he can fash-
ion all things in his envi-
ronment to his own pur-
pose... he can transform
everything into an instru-
ment of human service.
He is allowed to rule over
the world for six days on
the seventh day however
he is forbidden by divine
behest to fashion anything
for his own purpose. In
this way he acknowledges
that he has no rights of
ownership or authority
over the world. Nothing
may be dealt with as man
pleases for everything be-
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It is customary to light a memorial
candle in the evening and donate
tzedakah. Family members are
encouraged to attend services in
honor of their loved ones.

Shabbat / 20 Adar
Miriam Victoria bat Ester
ltzhak ben Simha
Yona ben Shlomo

Sunday / 21 Adar
Gershoon Doustar
ltzhak Rahmin Pinhas

Monday / 22 Adar
Victor Reuben

Tuesday / 23 Adar
Bernard Yonatan ben Mishael
Eliyahu ben Salim
Elisha ben Nassim Nawy
Rachel bat Chana
Moshe Ezra ben Rafael Moshe

Thursday / 25 Adar
Rivka bat Sarah Hannah
Sarah bat Gurjiyee

Friday / 26 Adar
Moshe ben Shlomo Noah
Yaghoub Partiyeli
Shlomo ben Messod Emquies

Shabbat / 27 Adar
Kitty Bar
Eliyahu Hayim ben Meir Yehuda
Nisim ben Jacob
Shaul ben Hacham Moshe Yakob

Yahrzeit names with asterisks
are missing information for family
members. To update, please call

the office at 310.474.0559.
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is sponsored by
Sabrina and John Berookhim

in honor of theBar Mitzvah
of their son Brandon

Congratulations
to the grandparents
Aziz Berookhim and
Farokh and Houshang Matian
and to both families

is co-sponsored
In memory of

Yaacov Patrtiyeli, 2"l
and
Avraham Partiyeli, z"|

by Abner Partiyeli
and Family
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is co-sponsored
In memory of

Fatollah ben Mikael
z"|

by
The Niakan Family
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longs to G-d the creator. On each Shabbat the
world so to speak is restored to G-d and thus
man proclaims both to himself and to his sur-
roundings that he enjoys only a borrowed au-
thority. (Horeb Samson Rafael Hirsch Pg 62)

Indeed as Hirsch suggests, this is the one up
that Shabbat has over the "Mishkan". Being the
result of human labor, the "Mishkan" still ran the
danger of allowing human beings to pat them-
selves on the back. Not so Shabbat, as Hirsch
suggests, on Shabbat we proclaim that every-
thing belongs to G-d the creator.

Shabbat Shalom
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Selected by Rabbi Batzri, Transliterated and translated by D. Ezran




